Fantastic Force

1"OWN 0N19 NWIO

I JNUMBERS PARASHAS PINCHAS 26/113

lt was after the plague — HASHEM spoke to Moses.and to Elazar son of Aaron the Kohen,
saying: 2 Take a census of the entire assembly of the Children of Israel, from twenty and
above, according to their father's houses, all who go out to the legion in Israel.

3 Moses and Elazar the Kohen spoke to them in the plains of Moab, by the Jordan near
Jericho, saying: * “From twenty years of age and above, as~HASHEM had commanded Moses
and the Children of Israel, who were coming out of the land of Egypt.”

5 Reuben the firstbom of Israel — the sons of Reuben: of Hanoch, the Hanochite family; of
Pallu, the Palluite family; & of Hezron, the Hezronite family; of Carmi, the Carmite famﬂ@'[hese
are the families of the Reubenites; their count was forty-three thousand, seven hundred and
thirty.® The sons of Pallu: Eliab.f And the sons of Eliab: Nemuel and Dathan and Abiram, the
same Dathan and Abiram who were summoned by the assembly, who contended against
Moses and Aaron among the assembly of Korah, when they contended against HASHEM.
10 Then the earth opened its mouth and swallowed them and Korah with the’ death of the

a

4, -1 ) v'n;n r;*xqr_'u — Who were coming out of the land of

Egypt. The verse refers to the first census (Exodus 30:13),
saying that the age limits of the new census would be the
same as those of the one conducted after the Exodus (Rashi).
Alternatively, the verse refers to those who were now about
to be counted, since about half of them had left Egypt and
were still alive because they were less than twenty years old
(see 14:29,31) when the spies dellvered their report (lbn
Ezra).

5. }m1%7 12 — The sons of Reuben. Ramban (1:18) notes that
the earlier census included classification of the people ac-
cording to their families, their fathers' house, designations that
are missing here. He finds the reason for this in the changed
arrangement of the camps that were instituted in chapter 2,
after that census. Originally, people pitched their tents
wherever they wished, without regard to the tribes or families

assembly, when the fire consumed two hundred and fifty men — and they M asign. 11 But

the sons of Korah did not die.
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There are a number of basic questions to be raised concerning these
verses:

« Given that we are currently dealing with the count of the Jewish
People, this seems to be a very lengthy digression explaining why
~ Dasan and Aviram were not part of the count. After all, that ep-
isode happened a mere three parshiyos ago and no one is likely
to have forgotten about these people in the interim! Compare
this with the case of Er and Onan, concerning whom the verse ]
dealing with the families of Yehudah simply says, “And Er and
Onan died in the Land of Canaan,” without providing any
recap at all of the events described in Chapter 38 of Bereishis!

» Not only do the verses review in considerable detail the events
of Parshas Korach, they actually present details which were not
epen mentioned in the Torah's account of that episode. Nowhere
in Parshas Korach do we hear about the fact that his sons did
not die. It is quite astonishing, therefore, that in the recap we | )
actually discover new information! ’

¢ 'The concluding words of verse 10, “and they became a sign,” are

A somewhat enigmatic. What exactly was this sign, and how is it
relevant to our parsha?
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READING THE NUMBERS
R’ Yaakov Kamenetsky explains the matter by prefacing with
another question.? [f we look at the tallies for the various tribes, we
will see that they all end in hundreds. The same is true for the earlier
count in Parshas Bamidbar, except there we also find a tribe ending with
_fifty. Are we to understand that every single tribe had numbers down

to fifty or a hundred, with not even one ending with, say, seventeen or
sixty-three?

The explanation of this matter is that the census was conducted for
those who go out to war. As such, it took the form of counting people in
units as they would function in the army. What is the size of such units?

If we survey later sections in Tanach, we will see that units comprised

3

"AND THE SONS OF KORACH DID NOT DIE”
All this, however, leads us to a simple question. After all, Reuven was
not the only tribe that featured prominently in Korach's revolt. There
was, of course, Korach himself, who was from the tribe of Levi. If par-
ticipation from the tribe of Reuver led to there remaining a deficient
group amoﬁE their number as a sign, one would certainly expeet this to
be the case with the tribe of Levi. And, yet, when we get to the census

qf Levi later in our chapter, we find that their number is twenty-three \

thousand.” That is an extremely round number! Met with such a dis-
parity, we must surely ask: Why did Reuven—the participantﬁbecomed
) agign, while Levi—the instigator and primary protagonist—did not?-

It is this very question the Torah proceeds to address with the con-

fifty men, within companies of a thousand men. For example:

« When the prophet Shmuel is asked by the people to appoint
a king, he responds by telling them the implications of what
having a king might mean: “023 NR.. 200 vown MY M
D M) 099K W B2 DWW, —This will be the protocol
of the king...he will take your sons...to appoint for himself

captains of thousands and captains of fifty.”

« Later in Tanach, when King Achazyah sent soldiers to meet
with Eliyahu, the verse states: “P&/nm DN TR Wor MY —He
dispatched to him a captain of fifty along with his fifty men."

Ve see that numbers of soldiers were broken up into groups of

S

cluding verse of this section: “And the sons of Korach did not die.”
Originally, Korach's sons sided with their father in his campaign
against Moshe. However, as things intensified and reached the criti
cal moment when the ground opened its mouth to swallow all those
involved, they did teshuvah and were spared. Korach’s sons thus have
the distinction of being, in a sense, the first baalei teshuvah among the

- Jewish People! Therefore, in recognition of their actions and out of

fifty.® Therefore, says R’ Yaakov, it could very well be that the tribes

comprised a total that did not end in fifty ora hundred; however, since

they were counted as units, the numbers always end with fifty ora hun-)

kdred, with the surplus individual soldiers being distributed among the

existing units.

1

A SIGN AMONG REUVEN

With the above approach, we have provided an explanation for the

tally of all the tribes that are counted in our parsha—except for one.
When we look at the total for the tribe of Reuven, it is forty-three

. thousand, seven hundred and thirty! What are we to make of a number

A ending in thirty? We can no longer say that this was the precise number,
for we have come to understand that the totals in this census do not go

lower than fifty! Why was Reuven different?

Amazingly, the answer to this guestion is presented by the Torah

K4

respect for their honor, the tribe of Levi was spared having its own sign

(which would be an ongoing reminder to them of their earlier deeds

Thus, their total number remained complete. This, says R’ Yaakov, is

the explanation of why we are informed about the sons of Korach not in

/JParshas Korach itself, but in our parsha within the context of the Torah

counting the tribe of Reuven!
Indeed, it is most fascinating to note how this idea continues to
express itself even later in the Torah. In Chumash Devarim, as Moshe

enjoins the people to remember the major events over their forty years
in the wilderness, he says the following:"

7B TR YINT MDED T 1N 12 39 033 DTN U7 Y W
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And [remember] that which He [Hashem] did to Dasan and
Aviram, the sons of Eliav, son of Reuven, when the earth opened
its mouth and swallowed them and their households...in the
midst of all Israel.

~, It is quite amazing. Here, Moshe is describing what we know so wel

as “the episode of Korach,” and yet he refers only to Dasan and Aviran
with no mention whatsoever of Korach himself! This, too, was ou

ect for Korach's sons, who heroically relinquished their initia

stance siding with their father, recognizing the error of that positior

itself. Having mentioned the names of Dasan and Aviram, the Torah
then “digresses” to recap the story of their participation in Korach's re
volt. The reason this takes place within the count is because it comes to

explain something about the count—the anomalous ending of thirty in
#he tribal census of Reuven. Whereas all the other tribes were rounded
off to numbers of fifty or a hundred, Reuven was not. The reason was
in order to make it noticeable that there were people missing from the -
teibe of Reuven, namely, those who had gotten involved with Korach.

o This is the meaning of the words in verse 10, “and they became a sign ®
meaning, that episode resulted in the creation of a sign among their,
number, in the form of the “deficient” ending with thirty men!

oo . ) J

udaism believes that the Almighty created the world ex nihilo,
jout of nothingness. There were no atoms, no matter, not even
empty space, just absolute void, the absence of existence. From
this absence, the Almighty created the entire cosmos. After He
finished, the force He used to create the world, let us call it the
generative force — that force still exists. [t continues to sustain)

he warld

and distancing themselves from him accordingly.
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Now listen to this, It is mind-shattering. The mysterious won-
der called the puman being actually has access to this generative
force. He can use it to recreate himself.
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“The Gemara says -ti]at_Rosh Hashanah is the ideal time for
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teshuvah. Why is this so? Because just as Rosh Hashanah was the
P havas olam, the beginning of the creation of the world out of
nopthingness, so too is it a propitious time for a person to rcgcmr—

ate and recreate himself. The power of teshuvah is the power of )

the generative force residual from creation, With the force of
teshuvah, a person can regenerate himself until all his flaws and

Rlemishes disappear and he is completely renewed.

[Mauv people go on and on about their failures. Tve heard it

again and again. “I've tried so many times and I've failed.” People
@ have said to me. “I make mistakes, and I start over again, and 1 suII
make the same mistakes. It is useless. It just won’t work for me.”

I listen to them, and I think for a moment that maybe they’re
right. I’ve had similar disappointments, and I'm older than they
are. So why do I keep trying? Am I deluding myselff Maybe
thev’re right just to throw up their hands in defeat.

Then I catch myself. No, they’re wrong.

A~ H we were talking about the narrow confines of this three-
dimensional world, perhaps they would be right. There are statis-
tics that provide us with trends and predictions. There are actuar-
ies that analyze the data and make accurate predictions. What
would they say about someone that has been trying for twenty-five
years and failing each tme? Thcy would tell him to give up. They .
would tell him that there’s not akghamc \

SR

" But we're not talking about a finite, predictable world. We’re
talking about a human being that has access to the generative
7qurce that created the world out of nothingness. We’re talking
about a human being that wields the teshuvah force, that can
Jegenerate and recreate himself and become a completely new per-
son. Gone_are the flaws. Gone are the blemishes. Gone are the
shortcomings, It’s a brand new start. For such a person, statistics_
are meaningless. He may have failed a million times, but now he

Is starting afresh. Now he has a fighting chance. |

The Rambam in Hilchos Teshuvah (2:4) says something that can
almost bring a smile to your face. He says that when a person does
teshuvah he should give himself a new name. Your name is Raphael,
you do teshuvah, you are now Moshe. What’s this all about?

But now we can understand it. If teshuvah regenerates a person
then perhaps he should rename himself as well. A person makes a
cheshbon hanefesh, he takes stock of his life. T don’t mean with a

_yhigh—powercd microscope until he becomes morbidly depressed.
But a rational, honest, open-eved cheshbon hanefesh, without self-
delusion, without false perceptions. A person sits down and thinks.
He penetrates the darkness and befuddlement and sees himself
and his life with clarity. And he says this thing was wrong, and this
thing, and this thing. So he does teshuvah to correct the defects
heg has detected. He switches on the generative force and recreates \

(g'mselfl and the defects disappear. Why? Because he is a new per- /
son. This is why the Rambam says that if you are indeed a new per-
son, if you are really someone else, somedne different, then you
should give yourself a new name.

This is what the Midrash means when it says that teshuvah pre-

ﬁed the creation of the world. The power of teshuvah is the gen-
erative force, the creative force. It is not confined to the three-
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dimensional world, because it actually created that world. This
force exists in a fourth dimension, and any person that harnesses
its power can break through all the three-dimensional limitations
and become a new person.

You have to understand what teshuvah is all about. It is far more
than an act of piety. It is a means of drawing on the incalculable cre- )
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ROSH HASHANAH: JUDGMENT OF THE PRESENT
WITH A REFLECTION ON THE PAST AND THE FUTURE

RAMCHAL (MA’AMAR haChochmah, Yalkut Yedios haEmes, p. 261)
comments on the words of the prayer 121 i (“You remember”):

This is the order of the judgment. Judgment is carried out
with a reflection upon all the past, present, and future.
Therefore we say: D1y T¥yn 1211 AKX — “You remember the
deeds [performed] in the world,” which relates to the past...
Yyoma 72 N 1911 10K — “You remember all that is made,”
which involves the present... 7997 Y1) n93 951 — “All is re-
vealed and known before You,” which relates to the future.

The question is why judgment on Rosh Hashanah involves
reflection upon all the past starting from “Bereishis,” the begin-
ning of time, up until the distant future at the end of all genera-
tions. It would appear that judgment should involve only what
has occurred during the past year which is being judged, accord-
ing to which, HaKadosh Baruch Hu gives each one of us what he
deserves for the forthcoming year.

“The answer is the following:

It is incumbent upon every Jewish person to strive for his
perfection. Aside from this individual responsibility, the general
community of Klal Yisrael is duty-bound to rectify the entire cre-
ation through avodah (service of Hashem) during all the genera-
tions and to bring creation to its ultimate perfection. This com-
pleteness or perfection, termed as QWA nYKa, “the complete
Redemption,” is like one whole structure, which is constructed
and assembled from many stones. Every Jew has his own part
— his own stone in the erection of this perfect building. It fol-
lows, therefore, that the perfection of the building — which is
being built by all the generations — depends on each individual
builder. Every single deed of each individual person is judged
according to its impact upon the past. In other words, the deed
is judged to what degree it successfully continues and completes

the avodah of the forefathers and of the previous generations or,

chas v'shalom, to what degree it has damaged the structure that
the past generations have already built. The work of all the gen-
erations must be viewed as a chain stretching from the first gen-
eration to the last, of which each generation — and each indi-

idual person — is a link. If one link is missing or damaged, the

ontinuity of the chain becomes impaired. People tend to think,
incorrectly, that their deeds are relevant exclusively to them-
selves, at this particular place and time. They do not realize that
their actions impact the entire creation!

\’\ For the same reason, HaKadosh Baruch Hu reflects upon the
future as well when judging the present. It is in order to ascer-
tain to what extent each deed of each individual person consti
tutes another step towards the eventual completion of the goal in
he chain of generations. Each generation, and each individual,
has a unique task in bringing about the final Redemption. Cre-
ation will achieve its final perfection when Mashiach will come
through the culmination of each individual’s deeds in every gen-
eration. In the blessing of Zichronos, our Sages show us the heavy

responsibility carried by each one of us beyond the individual

scope, and the duty to fulfill our avodas Hashem with each action
so that it should hasten the coming of the Redemption.
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Hashem created the world in six days. On the sixth
day, He created the animals and man. At that point, the
Torah sums up Creation (Bereishis 1:31): “And Hashem
saw all that He had made and behold! It was very good...”
Hashem looked at the completed universe and it found
favor in His eyes (so to speak). “Like a king who built a
palace, saw it, and was pleased” (Midrash Rabbah Berei-
shis 9:4), so Hakadosh Baruch Hu viewed the world
He'd created and found that it contained everything
He'd wanted it to haye. He saw that the purpose of Cre-
ation had been achieved. .

What is this purpose, this end goal of everything
Hakadosh Baruch Hu created, that He now saw in His
world? Chazal tell us (Midrash Rabbah Koheles 3:16):
“Behold! It was very good — ‘Behold! It was good' refers
to Man. ‘Behold! It was good' refers to the Yetzer-Hatov, ¥
the Good Inclination. ‘Very' refers to the Yetzer Hara, the
Evil Inclination.” The end goal of the Creation was manj
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who was created with a Yetzer Hatov and a Yetzer Hara./
“Adam — man” is related to the word “adamah — earth;
and also to the language of the passuk, “Edameh lelyon —
I will liken myself to the Most High” (Yeshayahu 14:14).

S

Man is comprised of a body and a soul. The body is a
product of the “dust of the earth” and has earthly tenden-
cies and desires — which we refer to as the Yetzer Hara.
‘The soul has its source in the Heavens and is drawn to its
Jpure roots — that is the Yetzer Hatov. Man is constantly ;
in a state of struggle; he must decide and choose between
the two. The dualistic nature of man and his ongoing in-

ner battle comprise the supreme purpose and Divine Will
behind the entire Creation.

4

~4~These two conflicting inclinations, the Yetzer Hatov
and the Yetzer Hara, exist only in us, the Jewish people,
as Chazal say (Bava Metzia 114b): “You [alone] are called
‘adaim, but the nations of the world are not called ‘adam’”
Hashem gave the Torah, with its 613 commandments, to
us, His people, and He commands us (Nitzavim 30:19):
“...0 have placed life and death before you, blessing and
curse, and you shall choose life” In our journey through
(Jthis world, we find ourselves time and time again at
crossroads, facing spiritual tests where we feel pulled to-

n R"0HYw poaTIp E“n 727 TINAN 17NN W 3T A nwpn
J71pN IR PR AINDYT 10 K2 0P 1AW T Iy oy e

mwpny opn v Yryr apyr e nEn 1R AN owa e
TIOW 7AW DY DPDUKD TR RYAT 70 9O OTaNI 0T 1WAyl viTn
aT91 NP NwIoa "W wWH D 1TINR 19WR) 2°991 NOp v
NTH NPT NP YW PIOW PR CRTIA 1IP %13 YW 1319 2100 X3
AN XA T 1D ON1 LDOP3R INK 1DWnRl XY Dipn 991 0aR
NP INR Uiy K9 Yom 0 onby oaw oA inT oy np’:mR
OPDIRD OPR K2°nn1 012 TRy 091 1n KT 0N 1a DN}/

1712 73 (mp nwe Ay wata) 2"TN 1IRKR INW AT 9y gromy wn

aNR nYaY O0717aN1 INT 1DYNIY Owd 19 0N ,02wN 1wy np Yw

MY 112 NR URA7 onY o an 1P ,0nvve Pwonw Mg
JIPIM TN T 777 13211 N21wna

o 20

DR W LDTIRT WY MW TP TIT WOR aver nan UIIpR 137 AR 2

RPN — MIRNM MIen nown - Yo Jwn bw 0mna omay Yan aaibn oow
V701 TpT 90 — TWIB ¥ DIRG A W — oY B S® 0ha howm — My
B2 — ok T3 TN %% YHYE opa v pma — e T W Tab T Ry
I7 5 JOTRA B 1% mNom 1wt nwen Xnw Yo7 Jax IR L.49pw e




H

ward prohibited actions, negative character traits, a lack
&@thusiasm for doing the mitzvos and the hlkl?. Each
time anew, two paths lie before us and we are enjoined to
choose the right one. It was regarding these struggles that

Hashem said, “And behold! It was very good!” o
Let us elaborate on this “point of free choice” within

every Jew, the struggle for which he — and the entire

world — was created.

Our Free Choice Stems from Hashem's Choosing Us

HASHEM, IN Hi$ kindness, renews the work of Creation every
day. Every single moment of every single day, He wills the
existence of the world anew. The entire Creation is merely a

revelation and an expression of this Divine will, and all the
td-s:tails of Creation are manifestations of the “qualities” with
\which Hashem runs the world according to His will. The ra-
diant sun reveals the kindness of Hashem, Who illuminates
theentire world with His glory. Towering mountains, beasts
of prey, storms and thunderbolts — are revelations of His
might. Breathtaking landscapes and flowering greenery revee_ll
Hashem's quality of Splendor. Likewise, the natures and quali-
ties of all of creations are an expression of Hashem's conduct
and of the traits with which He manifests Himself. (See alf;o

RRY : : .
Hashem created the world because He wished to have a
“dwelling place below” That is to say, He derives nachas ruach
when His glory is revealed in this world, the world of conceal-
ment (Tanya, Likutei Amarim 36). Hashem has pleasure when

His power is exposed here, in the lower worlds. -

When we are faced with challenges and we overcome our
natural tendencies, the Creator’s power is revealed within

(\us — the power to choose and to create a new reality “yesh ¢

meayin — something from nothing,’” without being dictated
by previous circumstances. At such times, we express the
wondrous, divine capability latent within us — as opposed to
%ay other creations — to resist our natural instincts and create

a new situation and a new reality that is in line with Hashem's

will and that is unfettered by our inborn nature.

This ability comes to light, for example, when we have an
almost irresistible impulse to speak lashon hara and yet we
restrain ourselves. The urge to blurt it out burns within us,
yet we rise above this inclination and control ourselves. Or

1 rmen e w0 T o»

% S
On the words in parashas Nitzavim, “And you shall choose
life,” Rashi explains: “I instruct you to choose the portion of
life, like a man who says to his son, ‘Choose for yourself a
good portion of my estate, and then directs him to the best
portion, saying to him, “This is the portion you should choose
for yourself!' Regarding this, the passuk says (Tehillim 16:5),
‘Hashem is my allotted portion and my share, You guide my
destiny; meaning, ‘You placed my hand on the good lot, say-
ing, ‘Take this for yourself!"”

a

Every time we face a nisayon, Hashem turns to us and

( urges: “Please, my son, ‘Choose lifel” Although we do not feel
His intervention openly, it is Hashem’s command and counsel
that pushes us to choose good. “He stands behind our wall,
observing from the windows, peering through the latfices” (Shir
Hashirim 2:9). In times of concealment, we do not see or feel
His closeness, but He is there, standing right near us, hop-
ing and hinting and asking us: “Choose good! Stop! Do not

Jy say what is forbidden! Choose modest clothing! Act in ac-

cordance with halachah! After all, deep down, you really do
want good..”

¥ Hakadosh Baruch Hu gives us the strength to overcome
temptation and choose good, but part of the challenge is that

J

at the moment of trial, we do not feel how close Hashem is
to us and how precious we are to Him, Only after we have
managed to pass our test and choose good do we recognize
the siyatta d'Shemaya that we had. Only then do we realize
that “were it not for Hashem'’s help, one could never prevail.

Our Tests Are Precious to Hashem

-

A3

WE ALL HAVE our “stronger” areas, where we act as is required
of us and even beyond. To us, these seem to be our “best
parts” But we all also have weaker areas, places where we
have greater difficulty. Some of us struggle with anger, envy,
acwatching our speech; others find tznius requirements to be
a point of difficulty. Some have a tendency to rush through
davening and brachos, swallowing the words, and so on, We

feel that these are our “dark corners” We don’t like to deal
with these parts of ourselves. We feel that these are places we
were cast into against our will, that it would be better if these
Roints didn't exist inside us at all.

But the opposite is true. Hakadosh Baruch Hu sent us
to these “black” places on a special mission: to_uncover the
power of Hashem in the world right there. These are not
moments we must grit our teeth and put up with; on the
contrary, it was precisely for these moments that Hakadosh
Baruch Hu chose us. The end goal of the entire Creation is
that we should withstand these tests.

¥Every individual is a personal emissary of the King of all
kings, a faithful envoy dispatched by Hashem to reveal His

glory precisely in the areas he finds challenging, be it proper
speech, modest dress, Shabbos observance, or other halachos.
Hashem, so-to-speak, stands and waits for us to choose, of our
own free will, to act counter to our nature for His sake. It is of
these areas and these trying moments that Hakadosh Baruch Hu

- says, “Behold! It was very good for they are the purpose of Cre-

ation. These are the times when He attributes to us the passuk
(Yeshayahu 49:3), “You are My servant, Yisrael, in whom I take
pride” (This subject is further elaborated in My Sole Desire 3,
chapter “Hashem’s Pleasure in One'’s Point of Challenge," p. 135.)




A time of nisayon is a time of concealment, when Hakadosh
Baruch Hu wants us to choose and overcome our challenge
with our own free will. But in spite of this concealment, if we
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internalize — in advance, not at the moment of the test —
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®how precious and beloved these situations are to Hashem, the
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impression of this knowledge will remain with us at the time
of trial, and it will help us prevail.
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~, Let us not suppress our weak points or try to evade
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Hashem. On the contrary, let us pour our heart out to Him,
tell Him about all of the difficulties and challenges we are
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experiencing in various areas, and plead with Him to help us
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and give us the strength to overcome them. What pleasure
we give Hashem when we share with Him what we are go-
ing through at the low points of our lives! That is precisely
how we reveal Hashem in the lowest places and bring the
Shechinah into the lower worlds! Even when we find ourselves
facing a spiritual challenge, let us remember that Hashem |
right there with us, waiting for us. Let us turn to Him and
sk: “Ribbono shel Olam, help me withstand this tekt!” With”
Hashem's help, we will strengthen ourselves and overcome
our challenges with Him at our side: “Tatte, I ant doing this
Sfor You! I kinow that You have nachas from me!”

370/ RAV WOLBE ON CHUMASH

The most elementary aspect of bechirah is that people have the
ability to choose not to sin, thereby saving themselves from death
in this world and the next. Throughout the generations there have
been various forms of heresy, but
our generation has reached an all-

7 . q
Do we believe that it time low in this regard: We do not

is possible to live from N
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gven believe that we have free will.

Yom Kippur to Yom  Courts of law absolve murderers

from responsibility for their crimes

Kippur, or even a single

o 20 oy because of psychological disorders
ay, without sinning:

and the like. We have absorbed
some of this mentality, and many
of us believe that we are compelled to sin. Do we believe that it is
possible to live from Yom Kippur to Yom Kippur, or even a single
day, without sinning? .

We must realize that we are responsible for our actions, and
ultimately it is we and only we who will have to answer for them.
Integrating this idea into our lives can aid us in our avodas Hashem,
since the very knowledge that a person has the ability to choose to
uphold the Torah gives him the strength to overcome his yetzer
hara when temptation beckons. -

(Alei Shur, Vol. I, p. 41)
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239 1 "3 mnonY. Q01 is an emblem raised on high to direct someone
who is headed in a cérfain direction, bound for a specific destination.

The death of Dasan and Aviram was a conspicuous act of God. i ed
tp show the way to all those requiring guidance as to the way of life

}é@y should follow or avoid. In the Hebrew of a later period, “a"01” is

a common term for all prominent acts of God that were performed for
‘our instruction. ’ <
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